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FOREWORD

When studying the Scriptures — whether the Old Testament or the
New Testament — one is studying about Jesus the Christ, Whom God
has “appointed heir of all things” (Luke 24:25-27; Heb. 1:2). There is
nothing in the New Testament that is not seen after some fashion in
the Old. The New Testament is simply a revealing, an unveiling, of
God’s Son, as previously introduced in the Old Testament Scriptures.

“Jesus” is the Word made “flesh,” referring, in an inseparable
sense, to both the Old Testament Scriptures and to God becoming
“flesh” in the person of His Son. “Jesus” is not only God manifested
in the flesh but the Old Testament Scriptures manifested in the flesh
as well.

There is “the written Word,” inseparably identified with “God,” and
there is this same Word manifested in the form of “flesh,” with life and
inseparability seen throughout.

“In the beginning was the Word, and the Word was with God, and
the Word was God.

The same was in the beginning with God...

And the Word was made [‘the Word became’] flesh, and dwelt
among us, (and we beheld His glory, the glory as of the only begotten
of the Father,) full of grace and truth” (John 1:1, 2, 14).

Thus, “studying Scripture,” one is simply studying about God'’s
Son. And note that the Word became “flesh” after the whole of the
Old Testament had been penned but before a single word of the New
Testament had been penned. In that respect, one would have to
conclude that there is nothing in the New that is not seen after some
fashion in the Old, else God’s Son — the Word becoming “flesh” —
would have been incomplete at the time of His incarnation.
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viii THE STUDY OF SCRIPTURE

Then, in John 1:14, the Word becoming “flesh” is seen in con-
nection with two things:

1) Christ’s Glory.
2) Christ’s Sonship, God’s Firstborn (“sonship” implies
rulership, and it is firstborn sons who rule in the human realm).

All of this can only take one back to the beginning of God’s revela-
tion of His Son, back to the opening verses of Genesis. That which
God desires man to know about His plans and purposes, which He
will bring to pass through His Son, begin at this point.

And everything from this point forward is regal. Everything has to
do with God’s Son, God’s Firstborn, Who has been “appointed heir of
all things.” And everything moves toward that day when God’s Son
will come forth in all His Glory and realize this inheritance.

The Old Testament opens this way, providing the complete story in
the opening book. And the New Testament opens exactly the same way,
providing commentary onthe manner in which the Old Testament opens,
providing the complete story, after another fashion, in one book as well.

Scripture begins in Genesis with, “In the beginning... [lit., ‘In be-
ginning...’],” and the New Testament begins exactly the same way,
though a problem exists because of the manner in which man has
arranged the four gospels beginning the New Testament.

The Gospel of John is the only gospel which begins the same way
Genesis begins, “In the beginning... [/it., ‘In beginning...’], along with
the fact that both Genesis and John parallel one another completely,
from beginning to end.

Thus, if the Gospel of John occupied its proper place in the ar-
rangement of books in the New Testament, both books, Genesis and
John, would not only introduce each Testament exactly the same
way but both of these books would relate the complete story of each
Testament — the complete story of Scripture as a whole — at the
beginning of each Testament.

(John’s gospel, over the years, has been the one gospel among
the four which has provided problems for those arranging the order of
the four gospels introducing the New Testament. New Testaments have
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been printed in the past with John occupying different places among
the four, even placed at the beginning of the four gospels.

However, the Gospel of John is presently in the wrong place in
relation to the other three [placed after the other three rather than at
the beginning]. And this, along with Christians not understanding the
structure of both Genesis and John — paralleling one another, introduc-
ing each Testament, and relating the complete story of Scripture — can
only be responsible, in no small part, for an existing Biblical ignorance
among Christians concerning the central message of Scripture.

And a purported late date for the writing of John’s gospel [usually
seen as about 90 A.D.] has not helped matters in the preceding respect.
John’s gospel, of necessity, by its own internal evidence, had to be writ-
ten much earlier. Since the gospel was directed to the Jewish people
during the reoffer of the kingdom of the heavens to Israel [evident by
the signs (cf. | Cor. 1:22) in conjunction with that stated in John 20:30,
31 concerning the purpose for these signs], it could not possibly have
been written after about 63 A.D. [when this reoffer closed] and may have
been written as early as about 45 A.D. [an early date accepted by a
number of scholars on the basis of late manuscript evidence]. In fact,
because of the place which John’s gospel occupies in relation to the
other three [paralleling the place which Genesis occupies in relation to
the other four books of Moses], it is very likely that John’s gospel was
written first, before the other three.

For additional information on the preceding, refer to the au-
thor’s book, SIGNS IN JOHN’S GOSPEL, particularly Chapters |,
XVIII, “Purpose for John’s Gospel” and “These Are Written, That...”)

Genesis, in the opening two chapters, begins with:

1) A creation at a beginning point (1:1).

2) A subsequent ruin of the creation (1:2a).

3) A restoration of the ruined creation (material creation),
through Divine intervention, over six days time (1:2b-25).

4) Man created on the sixth day, following all of God’s
restorative work, for a revealed purpose having to do with the
seventh day (1:26-31).

5) God resting on the seventh day, following all of His work
(2:1-3).

ix
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John, in the opening two chapters, begins with:

1) Acreation at a beginning point (1:1-3).

2) A subsequent ruin of the creation (1:4, 5).

3) Arestoration of the ruined creation (ruined man), through
Divine intervention, over six days time (1:6-2:1 [1:29, 35, 43;
2:1]).

4) Man seen as redeemed at the end of six days, following
all of God'’s restorative work, for a revealed purpose having to
do with the seventh day (2:2-11).

5) God resting on the seventh day, following all of His work
(2:2-11).

In Genesis, the restoration is that of the material creation, fore-
shadowing the restoration of man even before his creation and fall.

In John, the restoration is that of ruined man, foreshadowed in
the Genesis account.

Inboth, the purpose is the same — placing restored man (redeemed
man) on a restored earth (a redeemed earth), in a regal position, on
the seventh day.

Andthis septenary, foundational overview, seenin the opening two
chapters of each book, relates the complete story of Scripture. Each
of the six days of God’s restorative work, foreshadowed in either ac-
count (Genesis or John), has to do with days of 1,000 years each (cf.
Il Peter 1:15-18; 3:3-8). That is to say, God is presently working six
days, 6,000 years, to bring about the restoration of both man and the
material creation. Then, at the conclusion of His work, man will be in
a position to realize the purpose for his creation in the beginning. Man
will be in a position to rule a restored earth with the second Man, the
last Adam, during the seventh day, during the seventh 1,000-year day.

The preceding is the parallel manner in which both books begin;
and from this point in both books, the parallel continues.

Genesis is built around numerous types, and John is built around
eight signs.

The types in Genesis have to do centrally with Abraham and his
seed through Isaac, Jacob, and Jacob’s progeny through his twelve
sons — the nation of Israel. And all of these types provide different
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facets of God'’s present restorative work, ending at the same place
as His past restorative work, on the seventh day, the seventh 1,000-
year period.

The signs in John have to do with and are directed to the seed
of Abraham through Isaac, Jacob, and Jacob’s progeny through his
twelve sons — the nation of Israel. And all of these signs, exactly as
the types in Genesis, provide different facets of God’s present restor-
ative work, ending at the same place as His past restorative work, on
the seventh day, the seventh 1,000-year period.

(Scripture was established in this type structure at the beginning of
each Testament. And, within this structure, the relationship of John to
Genesis is typical of the relationship of the whole of the New Testament
to the whole of the Old Testament. The New Testament, through vari-
ous means [signs, parables, metaphors, other means] simply provides
commentary, opens up, that previously seen after some fashion in the
Old Testament [types, metaphors, the Prophets, etc.].)

This book, THE STUDY OF SCRIPTURE, covers different facets
of how to study and understand the Scriptures in the light of the cen-
tral subject matter of Scripture and the manner in which Scripture is
structured, as seen in the preceding summary data.

The whole of Scripture is about Jesus the Christ. And the whole of
Scripture moves toward a seventh day, a seventh 1,000-year period,
when God'’s firstborn Son, God’s Christ, will come into possession of
His inheritance, and, with Israel [presently God’s firstborn son (Ex.
4:22,23)] and the Church[to be revealed as God’s firstborn son in that
coming day, following the adoption (Rom. 8:14-23; Heb. 12:22, 23)]
will realize that seen in the opening chapter of Genesis at the time of
man’s creation — “...let them have dominion [Heb. radah, ‘rule’; ‘...
let them rule’]” (Gen. 1:26, 28).
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Foundational Prerequisites

In the beginning God... (Gen. 1:1a).

The book of the generation of Jesus Christ, the son of
David, the son of Abraham (Matt. 1:1).

In the beginning was the Word, and the Word was with
God, and the Word was God (John 1:1).

The Old Testament opens with the statement, “In the begin-
ning God created the heaven [‘heavens’] and the earth”; and the
Gospel of John opens with a parallel statement, “In the beginning
was the Word...All thingswere made by him...” Both references go
back to the same point in time — the beginning of God’s creative
activity relative to the heavens and the earth.

The first five verses of Genesis parallel the first five verses of
John’s gospel. Then, beginning with verse six in the gospel ac-
count, though the parallel between the two books continues, John
moves millenniums ahead and deals with events during his day,
though he still continues to reference events of prior days.

The Gospel of Matthew, opening the New Testament after the
manner in which man has arranged the order of the four gospels,
immediately references the Old Testament after another fashion
— “The book of the generation of Jesus Christ, the son of David,
the son of Abraham” (1:1). And in Luke’s gospel, the matter of
Christ’s genealogy is carried all the way back to Adam (3:23-38).
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Thus, in this respect, the Old Testament leads into the New
after an inseparable fashion, regardless of which gospel is being refer-
enced. The New Testament forms a continuation and completion
of that which was begun in the old; and both together constitute
one continuous, complete revelation which God gave to man over a
period of about 1,500 years through some forty different Jewish
writers, revealing His plans and purposes in relation to man, the
earth, and the universe at large.

(Refer to the foreword in this book to see why John’s gospel
should be viewed as beginning the New Testament, not Matthew’s
gospel, even though any one of the four gospels can be seen as
forming a continuation of Old Testament revelation.)

In this respect, one Testament (Old or New) must be under-
stood in the light of the other (Old or New), apart from precedence
given to either. It is no more or no less valid to interpret the Old
Testament in the light of the New as it is to interpret the New
Testament in the light of the Old. One is to be interpreted both
in the light of itself (other parts of the same Testament) and in
the light of the other (the New in the light of the Old, or the Old
in the light of the New).

The interpretative method laid down in Scripture is very simple:

“...not in the words which man’s wisdom teacheth, but which
the Holy Spirit teacheth; comparing spiritual things with spiritual”
(I Cor. 2:13b).

One part of the Word (at any point in the Old or New Testa-
ments) is compared with another part of the Word (at any point
in the Old or New Testaments), under the leadership of the in-
dwelling Spirit.

Then, again, many of the distinctions which Christians often
view between the Old and New Testaments simply do not exist.
A basis for calling the two parts of Scripture by these names could
be derived from verses such as II Cor. 3:6, 14; but to see one Tes-
tament as Jewish and the other as Christian, as is often done, is
about as far removed from Biblical reality as one can get.

The word “testament” is a translation of the Greek word for
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covenant (diatheke). The word appears thirty-three times in the
New Testament, and, in the K]V, it has been rendered “covenant”
twenty times and “testament” the other thirteen (cf. Heb. 9:4, 15).
Either translation is correct as long as one understands that the
thought has to do with two different covenants.

And confusion often arises at this point through the erroneous
thought that the new covenant has been made with the Church.
Thatsimply isincorrect. Covenants are not made with the Church.
They never have been, and they never will be.

Since the call of Abraham 4,000 years ago, God, within His
covenant relationship to mankind, concerns Himself with one
nation alone — the nation of Israel (Rom. 9:4). The old covenant
was made with the house of Israel during the days of Moses, and
the new covenant will be made with the house of Israel when the
One greater than Moses returns (Heb. 8:71f; cf. Jer. 31:31ff).

During the interim, Christians are ministers of the new cov-
enant in the sense that the shed blood of Christ is the blood of
this covenant and the entire basis for any Christian’s ministry
has to do with this blood — blood shed at Calvary, presently on
the mercy seat in the Holy of Holies of the heavenly tabernacle
(Matt. 26:28; 11 Cor. 3:6; Heb. 9:14-22). But the fact remains. The
new covenant has not been — nor will it ever be — made with
the Church.

The new covenantwill replace the old, and it will be made with
those in possession of the old. And, apart from being ministers of
the new during the interim (for the blood has been shed, and this
is the basis for all ministry during the present time), the Church
has no more to do with the establishment of the new covenant
than it did with the establishment of the old covenant.

Thus, when one talks about “New Testament doctrine,” “New
Testament theology,” etc., the expressions cannot extend beyond
the thought of doctrine or theology which has for its basis the shed
blood of Christ; and thisis something which cannotbe understood
at all apart from the Old Testament.

Revelation surrounding the shedding of blood for the remission
of sins begins in Genesis, chapter three, immediately following
man’s fall; and the entire Old Testament sacrificial system which
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followed, pointed toward the One — of Whom the prophets spoke
(cf.Isa. 53:12; Zech. 12:10; 13:6) — Who would one day come and
take away “the sin of the world” through the sacrifice of Himself
(John 1:29).

The foundations have been established in the Old Testament,
and both Testaments together comprise one continuous, complete
revelation of all the various facets of the person and work of Christ.
And the only way one can grasp the complete picture is to look at
the whole of Scripture after this fashion.

All Scripture is Theopneustos
II Timothy 3:16 in the K]V reads,

“All scripture is given by inspiration of God, and is profitable
for doctrine [‘teaching’], for reproof, for correction, for instruction in
righteousness.”

The words, “given by inspiration of God,” are a translation
of the one word in the Greek text, theopneustos, meaning “God-
breathed.” This is a compound word comprised of Theos (“God”)
and pneuma (“breath” in this particular usage [thisis also the word
used for “Spirit” in the N. T. — the Holy Spirit, man’s spirit, and
the use of spirit in general; also “wind” in John 3:8]).

That which is meant by and the implications of Scripture
being God-breathed are given in a somewhat simple manner in
Scripture, but one has to look at and compare related parts of both
Testaments before he can really begin to see and understand that
which is involved. A person has to reference passages in both
Testaments, studying passages from one in the light of passages
from the other. He has to compare Scripture with Scripture, i.e.,
he has to compare “spiritual things with spiritual.”

Note first of all Heb. 4:12a:

“The word of God is quick [lit., “alive’], and powerful, and sharper
than any twoedged sword...”

Now, the question: Why is the Word of God “alive,” “powerful,”
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and “sharper than any twoedged sword”? The answer: Because of
itsorigin. The Word is “theopneustos”; The Word is “God-breathed.”

But, what does that mean? And why is the Word “alive” be-
cause of its origin? This is where one has to go back to beginning
points in the Old Testament and find the first mention in Scripture
of God bringing a matter to pass through the use of His breath.

This is necessary not only because of the need to compare
Scripture with Scripture but also because of a principle of Biblical
interpretation, called, “The First-Mention Principle.”

This principle has to do with unchangeableness, and it centers
around an unchangeable structure of the Word given by the un-
changeable God. Because of the inherent nature of the Word,
the first time a subject is mentioned in Scripture, a pattern, a mold is
established at that point which remains unchanged throughout the
remainder of Scripture.

Remaining within this principle, the first time one finds the
breath of God mentioned in Scripture is in Gen. 2:7, in connection
with lifeimpartedtoman; and, consequently, atthisbeginning point,
this verse connects life with the breath of God after an unchange-
able fashion. God formed and fashioned man from the dust of
the ground, but man was not created alive. Life was subsequently
imparted through God breathing into man’s “nostrils the breath
of life,” resulting in man becoming “a living soul.”

Thus, at this point in Scripture the unchangeable connection
between God'’s breath and life is established and set. Only God
can produce life, and any time life in relation to man is produced
beyond this point it must always be through the one means set
forth at the beginning, revealed in Gen. 2:7.

The whole of the matter can be illustrated after a simple fash-
ion from a later Old Testament passage, the vision of the valley
of dry bones in Ezekiel chapter thirty-seven.

The bones are presented as lifeless, and the question is asked
in verse three, “Son of man, can these bones live?” Then note in
verse five how life is to be effected: “Behold, I will cause breath
to enter into you, and ye shall live.”

And verse eight, revealing their condition following “sinews,”
“flesh,” and “skin” covering them, but prior to God acting, states,
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“there was no breath in them.” Then there is a cry in verse nine
for “breath” so that “these slain...may live.” And the end of the
matter is then given in verse ten: “...breath came into them, and
they lived, and stood upon their feet, an exceeding great army.”

(Ezekiel 37, in its entirety, outlines events of a yet future day. It
has to do with that time when Messiah returns and life is restored to
“the whole house of Israel,” which includes both those alive at that
time [those already possessing natural life, but not spiritual life] and
resurrected Old Testament saints [those already possessing spiritual
life, but not natural life] [Ex. 13:19; cf. Ezek. 36:24-28].

The remnant in the land today comprises only a small portion of
“the whole house of Israel”; and this remnant, in relation to God’s
breath, can only be described after the same fashion as Jews anywhere
else in the world today — lifeless spiritually. Then, beyond that, the dead
from the past dispensation mustbe resurrected and included [Scripture
presents “the whole house of Israel” remaining dead for the entire two
days — 2,000 years — of the present dispensation (John 11:6, 7, 43, 44)].

“The whole house of Israel” is pictured today after one fashion in
Scripture—uvery dry bones, without breath. But they willone day live. When?

“ After two days [after 2,000 years] will he revive us: in the third
day [in the third 1,000-year period, the Messianic Era] he will raise
us up, and we shall live in his sight” [Hosea 6:2].)

Thus, there is the information from the Old Testament to show
what is meant by the statement in II Tim. 3:16 (“All scripture is
God-breathed...”), to show the connection between this verse and
Heb. 4:12 (“For the word of God is alive...”), and to show the full
implications involved by what is further stated about the whole
of Scripture in both passages.

(Note also Luke 8:55; James 2:26; Rev. 13:15. The word pneuma
appears in each verse, referring to “life”; and the word should be
understood as “breath” in these passages.)

Then there is the inseparable connection between “the Spirit”
(the Pneuma) and “the Word”:

“Forthe prophecy [referring to writtenrevelation (v. 20)] camenotin
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old time by the will of man: but holy men [set apart men] of God spake
as they were moved [borne along] by the Holy Spirit” (II Peter 1:21).

The Word is “God-breathed,” and thus “alive,” because of the
Spirit’s inseparable connection with the Word. He is the One Who
gave the Word to man, through man; and He is the One presently
in the world to guide man “into all truth” through the use of this
Word (John 16:13).

The Pneuma (Spirit/Breath) is not only the One Who gave the
Word after this fashion in past time, but He is also the One Who
effects man’s regeneration after a similar fashion during the pres-
ent time. It is the present work of the Pneuma (Spirit/Breath) in
man'’s regeneration which produces life (there must be a breathing
in for man to pass “from death unto life” [cf. Gen. 1:2; 2:7; John
3:6-8; 5:24]). And the Pneuma (Spirit/Breath) not only produces
this life (based on Christ’s finished work at Calvary), but He pres-
ently indwells the one to whom He has imparted life in order to
lead and guide that person into an understanding — from imma-
turity to maturity — of the God-breathed Word which He Himself
previously imparted to man, through man.

Thus, it is the breath of God producing life in unregenerate
man today, through the instrumentality of the Spirit, based on the
Son’s finished work. And that new life is nurtured and sustained
by a continued work of the Spirit, through the use of that which
is itself the breath of God, and, accordingly, living.

The Holy Spirit uses only that which is living to nourish and
nurture that which has been made alive. Spiritual growth from
immaturity to maturity requires spiritual nourishment, which is
derived from only one source. There’s no other way for spiritual
growth to occur.

That’s why pastor-teachers have been exhorted to “Preach the
word,” and that’s why Christians have been exhorted to “Study”
this same Word (II Tim. 2:15; 4:2). A person’s ability to function in
the spiritual realmis inseparably connected with that person’s knowledge
of and ability to use the Word of God.

It’s the WORD, the WORD, the WORD! Christians have been given
nothing else; nor do they need anything else.
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Faith Is... Through Faith... Without Faith

“Now faith is the substance of things hoped for, the evidence of
things not seen...

Through faith we understand that the worlds were framed by the
word of God, so that things which are seen were not made of things
which do appear...

But without faith it is impossible to please him: for he that cometh
to God must believe that he is, and that he is a rewarder of them that
diligently seek him” (Heb. 11:1, 3, 6).

When an unsaved man believes on the Lord Jesus Christ, the
Spirit breathes life into that man, based on the finished work of
God’s Son at Calvary. Breath is imparted, and man passes “from
death unto life” (John 5:24, Eph. 2:1, 5). Man'’s spiritual nature
is made alive, resulting in that individual possessing something
which he, heretofore, didn’t possess — spiritual life. Thisis wrought,
in its entirety, through the work of the Spirit of God; and this new
life is then to be fed and nurtured by the same Spirit through the
use of that which is itself spiritual.

All is spiritual. Consequently, there is a spiritual life which re-
quires spiritual sustenance, resulting in a spiritual walk, etc.

All of this is completely alien to the thinking of “the natural
man [‘the soulical man’],” who is “dead in trespasses and sins”
(Eph. 2:1). He does not have spiritual life. His experiences relative
to “life” pertain only to the natural; and, resultingly, “the things of
the Spirit of God,” having to do with spiritual life, are “foolishness
unto him” (I Cor. 2:9-14).

Things having to do with this spiritual life are “spiritually
discerned,” and the natural man has no capacity to comprehend
these things, for, spiritually, he is dead. There is no breath from God
within that person. He is as the bones in the valley in Ezekiel
chapter thirty-seven — very dry, without breath.

On the other hand, the spiritual man, having “passed from
death unto life” through the impartation of breath, possesses the
capacity to understand spiritual truth. And the spiritual man,
within his spiritual walk, is to act in only one realm. He is to act in
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the realm of “faith.” The interrelated realms of “sight,” “man’s
wisdom,” “the arm of flesh,” etc. are all alien to the realm of
“faith.” Faith alone has to do with “the spiritual”; all else has to
do with “the natural.”

“Faith” is simply believing God. Acting or walking “by faith”
is simply acting or walking on the basis of that which God has said
about a matter.

“...who hath believed our report?
So then faith cometh by [‘out of ']hearing, and hearing by [‘through’]
the word of God” (Rom. 10:16b, 17).

God has spoken, redeemed man within his spiritual capacity
is to avail himself of that which God has stated, and he is then
to act accordingly.

1) Faithls

Hebrews 11:1 is not a definition of faith. Rather the verse,
continuing from the preceding chapter, provides that which re-
sults in the spiritual life from one’s exercise of faith. And, as is
evident from the verses leading into chapter eleven, this has to do
particularly with things related to the saving of the soul.

The word “believe” in verse thirty-nine and the word “faith”
in the next verse (11:1) are translations of the same word in the
Greek text (pistis). Also note “faith” (pistis) in 10:38 (ref. NASB).
The thought from verses concluding chapter ten continues right
on into chapter eleven, and this should be so understood as one
begins reading in chapter eleven.

In Heb. 10:38, the “just [the redeemed]” person is to “live by
faith.” He is to believe God as he exercises “patience [‘patient
endurance’]” under present trials and testings, knowing that a
promised inheritance lies out ahead and knowing that one day
(“yet a little while”) “he that shall come will come” and will bring
to pass that which has been promised (10:36, 37; cf. Heb. 6:12;
James 1:2-4, 12).

If he (the “just” person who is presently believing God and
acting on that basis) draws back from such a life, the Lord states,
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”

“my soul shall have no pleasure in him.” That is, if the person
draws back (stops believing God and, resultingly, acts on the basis
of nonbelief, nonfaith), God will not be pleased or delighted at
all with that person.

God delights in an individual living in one realm alone —
the realm of belief, faith. God delights in an individual, by faith,
keeping his eyes fixed on the revealed goal out ahead and moving
toward that goal — the goal which God has revealed in His Word.
God delights in an individual, by faith, fixing and keeping his
attention centered on that which He Himself has revealed to be of
utmost importance.

And that’s exactly what is in view in these closing verses of
Hebrews chapter ten, leading into chapter eleven. Closing chapter
ten, the writer states,

“Butweare notof them who draw back unto perdition [those ceasing
to walk by faith, resulting in their own ruin (in relation to the matter at
hand — the promised inheritance, the salvation to be revealed)]; but of
them that believe [continue walking by faith] to the saving of the soul.”

Those in the former group take their eyes off the goal, begin
looking around, and God has no delight in them. Those in the latter
group though keep their eyes fixed on the goal, they don’t begin
looking back or to one side or the other, and God delights in them.
One is unfaithful to the saving of the soul, and the other is faithful
to the saving of the soul.

That'’s the backdrop for Hebrews chapter eleven; and when
one begins at the first verse, he must understand that this chapter
is simply a continuation of that which has preceded. Verse one
should be understood in the sense of,

“Now believing God [to the saving of the soul (10:39)] is the substance
of things hoped for, the evidence of things not seen.”

“Substance” is the translation of the Greek word hupostasis.
This is a compound word, comprised of hupo (“under”) and stasis
(“to stand”). The word thus, in its literal sense, means, “to stand
under.” In this respect, it is used in the sense of “a foundation,”
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that which stands under and supports the structure above.

Believing God (with particular reference to the saving of the soul)
is that which stands under all else. Believing God is that which forms
the foundation. In this respect, believing God and the foundation of
matters at hand are, in reality, one and the same. Thus, apart from
such belief, the structure above will have no foundation below. If
the structure ever existed in the first place (note those who draw
back [10:38, 39]), it can only collapse; and if it never existed at
all, a building process cannot occur.

Some English translations or word studies will use terms such
as “firm confidence” or “assurance” in an effort to convey the
meaning of hupostasis. These are good and well, but they are
only efforts of translators to convey into English that which is set
forth in the Greek text as a firmly fixed foundation upon which all
must be built, if it is to be built.

In the preceding respect, believing God to the saving of the
soul is the firm confidence (the unshakable foundation) “of things
hoped for, the evidence [a ‘bringing to light’ so that we have proof]
of things not seen.”

Believing God is the firm confidence of one day realizing the
hope set before us (cf. Titus 1:2; 2:12, 13; 3:7; Heb. 3:6; 6:12-20);
and believing God brings to light all the things which God has
promised after such a fashion that we have proof. He has promised
these things in the God-breathed Word, and His Word fails not.

2) Through Faith

“Through faith we understand...” That is to say, “Through
believing that which God has revealed in His Word, we under-
stand...” This could apply to any realm in which God has spoken,
but the text has to do with God’s design of the ages and that which
He has purposed for man within the framework of these ages.

Through believing God we understand “that the worlds [Gk.,
aionas, ‘ages’] were framed [established in an orderly arrangement
and manner] by the word of God...” The reference would be back
to the opening verses of the Book of Hebrews.

God has appointed His Son “heir of all things.” And it was
through the work of His Son within the framework of the ages

”n
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that God, in the beginning, “made the worlds [‘'made the ages’]”
(Heb. 1:2).

God is a God of order. All of the ages — encompassing all
time (past, present, and future) — have been placed in an orderly
arrangement, and this was done in the beginning. Not only is this
the case, but the Divine design surrounding this orderly arrange-
ment centers around the work of God'’s Son within the framework of
these ages.

And a knowledge of this fact will, at the very outset, tell one
what the Book of Hebrews is about. Immediately preceding seven
Messianic quotations, the book begins by calling attention to the
Son’s coming heirship within the framework of the ages which
God has established (1:2-13).

Then after dealing with Christians through two major warn-
ings relative to that future day when “the heir of all things” will
bring “many sons unto glory” with Him, as these sons realize “so
great salvation” (chs. 2-4), the writer refers to Christ being made
a Priest “after the order of Melchizedek” (5:6ff), a quotation from
Psalm 110 (v. 4), a Messianic Psalm:

“Thou art a priest forever [lit., “with respect to the age’ (one age)]
after the order of Melchizedek.”

And Christ being made a Priest after this order is specifically
stated to be something reserved for a time encompassed by one of
the ages within the framework of all the ages referred to in Heb.
1:2; 11:3.

Thus, within this framework, Heb. 11:3 should not only be
understood in the light of the preceding verse but also in the light
of Heb. 5:6ff. The “age” referred to in Heb. 5:6 can, contextually,
only be the Messianic Era, the age in which the Son will be mani-
fested as “heir of all things,” that future time when He will bring
“many sons unto glory” with Him (1:2; 2:10).

This is what the book is about; and this must be recognized
as one moves throughout the book, else he will find himself lost
in a sea of misinterpretation.

Then note the latter part of Heb. 11:3: “...so that things which
are seen were not made of things which do appear.” Again, remain
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within the context for a correct understanding of that which has
been stated. The context (10:38ff) has to do with the saving of
the soul, the hope set before us, and the ages placed in an orderly
arrangement by God. And the emphasis, contextually, is on one
particular age within these ages — that age when Christ will exercise
the Melchizedek priesthood, the Messianic Era.

The “things which are seen” and the “things which do appear,”
contextually, cannot refer to the origin of the material universe
about us. The reference is not back to Gen. 1:1ff, though we do,
as well, understand, “by faith,” that which is stated concerning
God’s creation of all that exists. Rather, the reference is to exist-
ing conditions seen “by sight” (“things which are seen”) during
the present age, which are set in contrast to the things which
redeemed man has been allowed to see “by faith” (“things which
do appear”) relative to God’s Divine design within the framework
of His arrangement of the ages. And, again, the emphasis in the
realm of faith would be on one particular age within these ages, the
Messianic Era (the things hoped for, yet unseen [though seen by
faith], in v. 1).

The latter part of verse three should be understood in the
sense of,

“...so that the things which are seen [things which one sees by
sight in the world today (part of the disorder which exists)] were not
made of things which do appear [did not emanate out of that which
canbe seen by faith (God's orderly arrangement, as seen in Scripture)].”

The word ginomai (“to become,” “happen,” “take place,”
referring to something with a definite beginning and possible
ending) appears in a perfect tense in the Greek text in the latter
part of this verse (translated, with a negative, “were not made”
[K]V]). The perfect tense refers to action completed in the past
and existing during present time in a finished state. Ginomai in
this verse refers to God’s past action in arranging the ages in an
orderly fashion — action completed at that time and presently
existing in a finished state.

Thus, in this sense, there is a present aspect to the matter of
God’s orderly arrangement of the ages. But the verse states specifi-
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cally that though there is a present aspect, the present disorderly
condition all about us, which one can see and experience, is
separate and distinct from the orderly condition which God has
decreed (past) will shortly exist (future).

This orderly condition is what Christians can presently see
through simply believing God. They can see that which God has
decreed, established, and promised in the past through His orderly
structure of the ages. Then they can view the present and future
within this same framework, believing God and conducting their
present pilgrim walk accordingly.

3) Without Faith

Apart from faith — apart from believing God — it is impos-
sible to please Him. And that would be self-explanatory. God has
spoken, and He expects the one to whom He has spoken to believe
that which He has stated. Ifa man believes (exercises faith), then God
is pleased. However, if a man doesn’t believe (doesn’t exercise faith),
then the opposite is true. God is displeased. The matter is that simple.

The same thought can be seen a few verses earlier in Heb.
10:38. The “just” person is to live by faith. If though he departs
from such a life, the Lord states, “my soul shall have no pleasure
in him.”

The context in verse thirty-eight has to do with faith relative
to a promised inheritance at the time of Christ’s return (vv. 36-
39), and Heb. 11:6 is no different. In this verse the one coming
to God by faith “must believe that he is, and that he is a rewarder
of them that diligently seek him.”

Believing that God “is” would take one back to God'’s statement
to Moses in Ex. 3:14. God, revealing Himself to Moses, simply
identified Himself as “I Am.” And the verb used in the Greek text
of Heb. 11:6 would be a Greek equivalent. It is simply a verb of
being (eimi), incorporating no beginning or end (as distinguished
from ginomai used back in v. 3).

Thisis the same verb used in John 1:1, 2, translated “was”: “In
the beginning was the Word...” That is, the Word existed without
reference to a beginning or an end at that point in time when the
material creation was brought into existence.
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(The same Greek verb was also used by Christ when He identified
Himself to the “band of men and officers from the chief priests and
Pharisees” in John 18:5-8. The identifying words, “I am he,” should
literally read, “I Am” — a clear declaration of His deity, identifying
Himself with the God of the Old Testament.)

Believing that God “is” is simply believing in His eternal, un-
changeable existence as set forth in the Word. He always has so
existed, and He always will so exist. “In thebeginning God...” And
God expects man to believe that He “is” on one basis alone — the
revelation of Himself in His Word (cf. Gen. 1:1; Ps. 14:1; Heb. 13:8).

Then God expects man to believe that He is “a rewarder of
them that diligently seek him” on the basis of the same revelation.
God offers rewards for faithfulness, and He expects man to believe
that this is the case on the simple basis of the fact that He has so stated.

Man though often sees things in a somewhat different respect,
disdaining the teaching of rewards and compensation for faithful-
ness; but not so with Scripture. To the contrary, Scripture deals
with faith in relation to rewards and compensation. This, textually, is
what is being believed in an exercise of faith.

And the highest of all rewards is that with which the context is
concerned — the reception of the promised inheritance at the time of
Christ’s return. And that is really the thought which carries over
into the text (note the inheritance mentioned in connection with
Noah and Abraham in the succeeding two verses [vv. 7, 8]). Then
the whole of chapter eleven continues and ends with this same
subject — receiving that which has been promised (cf. 10:36; 11:9,
13, 26, 39).

Concluding Remarks:

The beginning points and prerequisites for coming into an
understanding of the Word are very simple:

A person must see the Word for what it is — the God-breathed
Word which not only reveals God’s plans and purposes within
the framework of the ages but that which is also able to build a
person up and give him an inheritance within the one age toward
which all things move — the coming Messianic Era (Acts 20:32).
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Then, in order for the latter to occur, a person must believe God
and govern his life accordingly. And to do this he must begin at the
point of finding out what God has stated, for “faith cometh by
[‘out of’] hearing, and hearing by [‘through’] the word of God”
(Rom. 10:17).

And there is no limit to the heights a person can rise in the
realm of faith, for there is no limit to the depths of God’s revelation
to man. The latter is inexhaustible, and so must the former be as well.
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The Septenary Arrangement of Scripture

There remaineth therefore a rest [‘Sabbath rest’] to the
people of God (Heb. 4:9).

Hebrews 4:1-11 deals with a rest which will be realized by
“the people of God” during the seventh millennium dating from
the restoration of the earth and the creation of man in the first
chapter of Genesis.

Teachings surrounding this rest, textually and contextually,
viewed from the standpoint of the way matters are outlined in
the Book of Hebrews, are based on three portions of Old Testa-
ment Scripture:

1) The experiences of the Israelites under Moses, and
later under Joshua (Heb. 3:2-19).

2) Reference back to God’s work and subsequent rest
during the seven days of Genesis chapters one and two (Heb.
4:4).

3) The Sabbath given to Israel, which the nation was to
keep week after week following six days of work (Heb. 4:9).

The experiences of the Israelites under Moses, and later under
Joshua, during a past dispensation, form the type; and the experi-
ences of Christians under Christ during the present dispensation,
leading into the coming dispensation, form the antitype.

Then teachings surrounding a rest lying before both the Israel-
ites in the type and Christians in the antitype are drawn from the
rest which God entered into following six days of work in Genesis
chapters one and two.

17
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And the Sabbath was given to the Jewish people to keep ever
before them, throughout their generations, that foreshadowed by events
in the opening two chapters of Genesis (cf. Ex. 20:8-11; 31:13-17).

Teachings drawn from the opening two chapters of Genesis
form the key to the entire matter, and a correct understanding and
interpretation of these opening chapters is not something which
should be taken lightly. Scripture is built upon a structure which is
laid down in these two chapters, and an individual’s understanding
and interpretation of numerous things throughout the remainder of
Scripture will be governed by his understanding and interpretation
of this opening section of Scripture.

If one understands these opening verses correctly, he will
understand how God has structured His revelation to man, allow-
ing him to grasp numerous things which he could not otherwise
understand. However, if one fails to understand these opening
verses correctly, the opposite will be true. He will not have gone in
a correct direction at the beginning, which can only reflect nega-
tively on his understanding of related matters in all future studies.

The preceding, for example, is the reason many individuals fail to
see the proper relationship of the Sabbath restin Heb. 4:9 to God's rest
following six days of work in Gen. 2:2, 3 (cf. Heb. 4:4). They attempt
to relate this rest to something which Christians enter into during the
present day and time, which is a time prior to the seventh day, a time
not even in view. Or, this is the reason many individuals attempt to
understand II Peter 3:8 in the light of Ps. 90:4, when, contextually, II
Peter 3:8 must be understood in the light of the septenary structure of
Scripture, introduced at the beginning, in the opening two chapters
of Genesis (cf. II Peter 1:16-18; 3:3-7).

With these things in mind, material in the next two sections
of this chapter will deal with the structure of the Hebrew text in
parts of Genesis chapter one — particularly verse two — allowing
the septenary structure of this opening section of Scripture to be
properly seen and understood from the standpoint of an exact ren-
dering of the text itself. Then, the remaining section in this chapter
will deal with this septenary structure as seen in subsequent parts
of Scripture.

One MUST FIRST understand that which is revealed at the
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beginning. This is the KEY. Only then can an individual be in a
position to move forward and properly understand the remainder.

“Was” or “Became”

It would go without saying that there has been a great deal
of controversy over the years among theologians and Christians
in general concerning exactly how the opening two chapters of
Genesis should be understood. And it would also go without say-
ing that, resultingly, confusion has reigned supreme in Christian
circles concerning not only these chapters but the general tenor of
the remainder of Scripture as well.

There are actually two major schools of thought surrounding
the interpretation of these opening two chapters, though there are
a number of variations within that held by those in each school.

Those in one school (probably the position held by the major-
ity today) view the six days in the first chapter as time revealing
and describing God’s creative activity from verse one.

And those in the other school view these six days as time reveal-
ing God’s restoration of a ruined creation (creation seen in v. 1, a ruin
of this creation seen in v. 2a, and God’s restoration of the ruined creation
seen in vv. 2b ff).

Then, there is a variation of the second school which is held
by quite a few individuals and could be looked upon as a third
school of thought. Those holding to this view see Gen. 1:1 as other
than an absolute beginning. They see this verse as an opening
statement dealing with restoration, not creation. That is, they see
the verse dealing, not with God’s creation of the heavens and the
earth in an absolute sense (as most view the verse), but with the
beginning of God'’s restoration (reforming, remolding, refashion-
ing) of a previously perfect creation which had been reduced to
a ruin (with the creation of the heavens and the earth per se not
seen in these opening verses).

Much of the controversy surrounding these different views is
centered in the linguistics of verse two. Grammarians go back
to the Hebrew text and deal with two areas, and good Hebrew
grammarians reach different conclusions in both realms:
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1) The relationship of the three circumstantial clauses
which form the second verse to that stated in the first verse.

2) The meaning of the Hebrew word hayah in verse two
(translated “was”).

1) The Three Circumstantial Clauses
The three circumstantial clauses in Gen. 1:2 are simply the
three clauses which form the verse:

1) “And the earth was without form, and void,”
2) “And darkness was upon the face of the deep,”

3) “And the Spirit of God moved upon the face of the
waters.”

In the Hebrew text there is what is called a “waw” beginning
verse two (a conjunctive or disjunctive particle [actually, a letter
in the Hebrew alphabet, the waw, prefixed to a word], usually
translated “and” in most English texts). Some grammarians
view this particle prefixed to the word beginning verse two in a
conjunctive sense (showing a connection between v. 1 and v. 2),
and other grammarians view it in a disjunctive sense (showing a
separation between v. 1 and v. 2).

(The other two circumstantial clauses in verse two begin with
“waws” prefixed to words as well, which will be discussed later.

The Hebrew text of the Old Testament uses the “waw” more fre-
quently in a conjunctive [“and”] rather than a disjunctive [“but”] sense.
Of the approximately 28,000 usages of this particle, some 25,000 appear
to be conjunctive and some 3,000 disjunctive. Normally the context
determines how the particle is to be understood.)

Those viewing the “waw” prefixed to the word beginning Gen.
1:2 in a conjunctive sense would usually see the three circumstan-
tial clauses as inseparably connected with verse one; and those
viewing this “waw” in a disjunctive sense would, instead, see a
separation between these two verses.

Ifthere is an inseparable connection of the clauses in verse two
with verse one (in a conjunctive sense), and verse one describes an
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absolute beginning in relation to the heavens and the earth (God's
actual creation of the heavens and the earth in the beginning),
then verse two would have to describe how God created the earth
in the beginning (i.e., “without form, and void”).

Understanding the structure of the Hebrew text after this
fashion would necessitate viewing that which is described at the
beginning of verse two as the condition of the earth at the conclusion
of the action described in verse one. That is to say, God would have
initially created the earth (v. 1) in the condition described in verse
two. Then the six subsequent days would have to be looked upon
as time in which God, step by step, performed and completed His
creative work introduced in verse one.

The preceding view of the structure of the Hebrew text is the
main reason for the position held by some that Gen. 1:1 describes
the beginning of God'’s restorative work rather than an absolute
beginning. Those holding this view see the three circumstantial
clauses in verse two as inseparably connected with verse one.
But they also see that Scripture teaches a subsequent ruin of the
earth following God’s creation of the heavens and the earth in
the beginning (e.g., cf. Gen. 1:2 and Isa. 45:18 [the Hebrew word
tohu, translated “without form” in Gen. 1:2 is translated “in vain”
in Isa. 45:18; and this verse in Isaiah specifically states that God
did not create the earth tohu, i.e., after the fashion in which it is
seen in Gen. 1:2]).

Thus, those who see God'’s perfect creation undergoing a subse-
quent ruin but also view the three circumstantial clauses in verse
two asinseparably connected with verse one (in a conjunctive sense)
are, in a respect, forced into a particular position concerning the
interpretation of the opening verses of Genesis. They are forced
into the position of seeing the actual creation of the heavens and
the earth, and also the ruin of the heavens and the earth, as oc-
curring at a time prior to Gen. 1:1, events which they would see as
not being dealt with per se in the opening verses of Scripture at all.

Then there are those grammarians who see the “waw” prefixed
tothe word beginning verse two as disjunctive. These grammarians
would understand this Hebrew “waw” in a similar sense to the way
inwhich the Greek word deis used in the New Testament (normally
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disjunctive), as opposed to the Greek word kai (the word usually
used to show a conjunctive sense). In this respect, the translators
of the Septuagint (Greek translation of the Old Testament) used
de to translate the first “waw” in what was apparently meant to
be a disjunctive sense beginning Gen. 1:2 (with the conjunctive
kai used to translate the remaining two “waws” prefixed to the
words beginning the other two circumstantial clauses in the verse).

Using the K]V text to illustrate, the translators of the Septuagint
used de and kaito translate the three Hebrew “waws” in thismanner:

“And [De, lit., ‘But’] the earth was without form, and void; and
[kai] darkness was upon the face of the deep. And [Kai] the Spirit of
God moved upon the face of the waters.”

And, viewing the verse beginning in a disjunctive sense of the
preceding nature, there would be no connection between the first
two verses of Genesis. Rather, a separation would exist instead.
Within this view, one would normally see verse one revealing an
absolute beginning, with verse two (along with the verses follow-
ing) revealing events occurring at later points in time.

(Most holding this linguistic view see verse two as a description
of God’s perfect creation [from verse one] being brought into a ruined
state, separated from verse one by an unrevealed period of time. And
they would, accordingly, see God’s activity during the six days as activ-
ity surrounding the restoration of this ruined creation.

Someholding thislinguistic view though still see the six days as time
revealing God’s creative activity. They view verse one as describing a
“grand summary declaration that God created the universe in the begin-
ning.” Then, apart from seeing a connection between v. 1 and v. 2, they
view God's activity during the six days as a revelation concerning how
God accomplished that which He had previously stated in verse one.)

2) The Hebrew Word “Hayah”

Hayah is the Hebrew word translated “was” in most English
versions of Gen. 1:2 (“And the earth was...”). The word is found
twenty-seven times throughout chapter one and about 3,570 times
in the entire Old Testament.
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The etymology of the word is somewhat questionable (most
look at the probable primary meaning of hayah as “falling” or “to
fall”). Hebrew scholars though see the word used over and over in
the Old Testament in the sense of “to be,” “to become,” or “to come
to pass.” And through attempts to trace the etymology of the word,
comparing Hebrew with Arabic (a related Semitic language), and
seeing how the word is used in the Old Testament, many scholars
have come to look upon the word in the sense of averb of “being” (“to
be”). But scholars also recognize that it is not completely accurate
to equate the word with the English verb of being after this fashion.

The word is translated different ways in English versions —
e.g., “was” or “were” (Gen. 1:2, 3, 5, 7, 8, 9, 13, etc.), “be” (Gen.
1:3, 6, 14, 29, etc.), “became [or, ‘to become’]” (Gen. 2:7, 10; 3:22,
etc.). But that’s in English versions. In the Latin Vulgate there are
thirteen instances where hayah has been translated in the sense
of “became” in Genesis chapter one alone; and in the Septuagint
there are twenty-two such instances in this one chapter (out of the
twenty-seven times hayah appears in chapter one).

The first use of hayah in Scripture is in Gen. 1:2 — the verse
being discussed. But going beyond this verse for a moment, note
how the word is used elsewhere in chapter one.

Hayah appears twice in verse three, translated “be” and “was.”
And translating, “Let light be [or ‘become’]: and light became,”
would actually best convey the thought of that which occurred.

Then note verses 5, 8, 13, 19, 23, 31. The word hayah appears
two times in the latter part of each verse (both translated in a com-
bined sense in the English text by one word — “were”). Translating
literally from the Hebrew, using “was” in the translation, the text
would read, “...And there was evening, and there was morning,
[comprising] the first day...the second day...the third day,” etc.

Actually though, “became” would really better convey the
thoughtsurrounding that which occurred, foreveningand morning
came to pass, “became,” comprising each of the six different days.

(Leupold, a Hebrew grammarian from past years, in his commen-
tary on Genesis, appears to capture the overall thought of hayah to mark
beginning and/or ending points in each day quite well by translating,
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“...Then came evening, then came morning — the first day...the second
day...the third day,” etc.)

Then note the words, “...and it was so,” at the end of verses 7,
9, 11, 15, 24, 30. “Was” in each reference is a translation of the
word hayah, and it is easy to see that “became” rather than “was”
would really provide a better description of that which occurred
in each instance, translating, “...and it became so” (cf. “Let there
be [a translation of hayah]...” [vv. 3, 6, 14]).

Though hayah has been translated “was,” “were,” or “be”
throughout the first chapter of Genesis, the word is actually used
mainly throughout this chapter in the sense of “be,” “became,”
or “had become.”

Attention is called to this fact because numerous individuals
look at translating hayah “became [or ‘had become’]” as so rare
in the Old Testament that serious consideration should not be
given to the thought of translating Gen. 1:2, “And [or ‘But’] the
earth became [or ‘had become’]...” But the rarity is in the English
translations, not in a literal Hebrew rendering or in certain other
translations (e.g., in the KJV there are only 17 instances in all of
Genesis where hayah has been translated “became [or, ‘become’]”
[2:7,10; 3:22; 9:15; 18:18; 19:26; 20:12; 21:20; 24:67; 32:10; 34:16;
37:20; 47:20, 26; 48:19]; but in the Septuagint there are at least
146 instances [and some 1,500 instances in the entire O.T.]).

n u

3) The Hebrew Text Alone

Can linguistic questions surrounding the first two verses of Gen-
esis be resolved from the Hebrew text alone? Can one determine
from the Hebrew text alone whether the “waw” beginning verse
two should be understood as conjunctive or disjunctive? Or, can
one determine from the Hebrew text alone how the word hayah
should be translated in verse two? Or, can one determine from
the Hebrew structure of verse two alone how the remainder of the
first chapter should be understood in an overall sense?

Some Hebrew scholars would answer in the affirmative. But,
because of the different ways in which a number of Hebrew scholars
view the matter at hand, using the Hebrew text alone, the issue
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could only be resolved within their minds and possibly within the
minds of others who would follow their same line of reasoning.
And note that the issue would be resolved by different scholars
after entirely different fashions, all based on their understanding
of the grammatical structure of the Hebrew text.

However, there is another way to approach the matter; and
that other way is to see how the whole of Scripture deals with the
issue at hand. If the whole of Scripture can be shown to support
one view alone — which it can — then the correct linguistic under-
standing of Gen. 1:2 and the corresponding correct interpretation
of chapter one can easily and unquestionably be demonstrated.

This is not to say that Gen. 1:2 or the first chapter of Genesis
as a whole cannot be understood correctly apart from first going
to the remainder of Scripture, for that cannot be the case. God
would not have begun His revelation to man after a fashion which
man could not have understood apart from subsequent revela-
tion (requiring approx. 1,500 years to complete). But this is to
say that the correct linguistic position for Gen. 1:2 and the correct
corresponding interpretation of the entire chapter — which can
be shown by going to the remainder of Scripture — is a position
which God would have expected man to see as evident when he
began reading at this point in Genesis, though man many times has
not done so (past) and does not do so (present).

Thus, in this respect, a knowledge of the way in which the
Hebrew text is structured is really not going to resolve the issue
at hand. And time has been spent in the Hebrew construction of
Gen. 1:2 and other related passages, not in an attempt to resolve
the issue, but to demonstrate two basic things:

1) There are good, reputable Hebrew scholars who hold
varying views on the opening verses of Genesis, which are
many timesbased strictly on their understanding of the struc-
ture of the Hebrew text, apart from contextual considerations.

2) Though the linguistics of the Hebrew text (within the
different ways scholars understand the linguistics of the text)
will support any one of these views, all but one are out of line
with the remainder of Scripture and are, consequently, wrong.



26 THE STUDY OF SCRIPTURE

That is to say, though it may be possible to support different
views from the structure of the Hebrew text alone (the way different
scholarsunderstand the syntax of the Hebrew text), different views
cannot be supported when the remainder of Scripture is taken into
consideration — with or without the Hebrew text. Scripture will
support only one view, and that one view is the position alluded to
in the opening portion of this chapter.

Scripture will support:

1) “Creation” (an absolute creation [v. 1]).

2) “Ruin” of the creation (which means that the “waw”
prefixed to the word beginning v. 2 must be understood in a
disjunctive sense [“But”], and the Hebrew word hayah must be
understood in the sense of “became [or ‘had become’]” [v. 2a]).

3) “Restoration” of the ruined creation (vv. 2b-25).
4) “Rest,” followingsix days of restorative work (1:2b-2:3).

And to illustrate this is not difficult at all. In fact, the opposite
is true. It is a very simple matter to illustrate, from other Scripture,
exactly how the opening verses of Genesis must be understood.

Tohu Wavohu

In this respect, first note the words tohu wavohu from the He-
brew text of Gen. 1:2.

The words tohu wavohu are translated “without form and void”
in the K]V English text (“formless and void,” NASB; “formless and
empty,” NIV; “waste and void,” ASV). These two Hebrew words are
used together only two other places throughout all of the Old Testament
—in Isa. 34:11 and Jer. 4:23. And both of these passages present a
ruin of that previously seen existing in an orderly state.

In Isa. 34:11, Edom (v. 6) was destined to become tohu wavohu
(translated “confusion” and “emptiness” [K]V], “desolation” and
“emptiness” [NASB]).

And in Jer. 4:23-28, there is a comparison of that which had
previously occurred relative to the earth in Gen. 1:2a to that which
was about to occur relative to the land of Israel.
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The land of Israel was about to become tohu wavohu. That is, as
seen in Jer. 4:23-28, God was about to do the same thing to the land
of Israel (cf. vv. 14-22) that He had previously done to the earth in Gen.
1:2a. And the reason for both of these actions — that which God had
done to the earth, and that which He was about to do to the land
of Israel — was the same. Sin had entered (sin on the part of Satan
in the former, and sin on the part of the Jewish people in the latter).

And, in complete keeping with this type understanding of the
use of tohu wavohu in Isa. 34:11 and Jer. 4:23, Isaiah 45:18 (where
the Hebrew word tohu is used, translated “in vain”) clearly states
that God did not create the earth (in Gen. 1:1) in the manner
described in Gen. 1:2a. Isaiah 45:18 states that God “created it
[the earth] not in vain [not ‘tohu,” not ‘without form,’].”

Thus, if Gen. 1:2a is to be understood in the light of related
Scripture bearing on the subject (which it must be [cf. Ps. 12:6; Isa.
8:20; 28:10; I Cor. 2:13]), there can be only one possible interpreta-
tion — the ruin of a prior existing creation (from v. 1), because of sin.
The earth from verse one “became” tohu wavohu.

The ruin seen in both Gen. 1:2a and Jer. 4:23, for a purpose,
is with a view to eventual restoration. And the restoration seen
in the continuing text of Gen. 1:2 (vv. 2b-25) and in the overall
passage of Jer. 4:23ff (v. 27b), as well as in related Scripture (e.g.,
Isa. 35:1ff), is also for a purpose.

Then, the whole of subsequent Scripture is perfectly in line with
this type understanding of the opening section of Scripture. The
whole of subsequent Scripture is built on a septenary structure, with
the foundation established and set in an unchangeable fashion
at the beginning, in Gen. 1:1-2:3.

That is to say:

The heavens and the earth were created, there was a ruin
of the material creation (because of sin), God took six days
to restore the ruined creation, and He rested the seventh day.

Man was created on the sixth day, man fell into a state of
ruin (because of sin), God is presently taking six days (6,000
years) to restore man, and God will rest the seventh day (the
seventh 1,000-year period [cf. II Peter 1:15-18; 3:3-8]).
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And the latter restoration, patterned after the former restora-
tion, is what the whole of Scripture is about. The whole of Scrip-
ture is about the same thing initially introduced and established in
an unchangeable fashion in the opening thirty-four verses of Genesis
(1:1-2:3). The whole of Scripture is about the creation of man,
his ruin, his restoration over a six-day period (over a 6,000-year
period), followed by a seventh day of rest (a seventh 1,000-year
period — the Sabbath rest awaiting the people of God [Heb. 4:9;
cf. vv. 3, 4], the Messianic Era).

As previously stated, man would have been expected to un-
derstand this opening section of Scripture after the preceding
fashion at the time it was written. And subsequent Scripture
simply verifies the correctness of the way man would have been
expected to understand this opening section at that time, apart
from other revelation.

Days in Scripture

The structure of God’s revelation to man will be set forth
briefly under three headings, and material discussed under these
three headings will relate specifically to how particular sections
of Scripture handle the matter at hand. Then attention will be
called to other related Scriptures outside these sections to better
present the overall picture from the whole of Scripture.

1) The Sign of the Sabbath

The Sabbath was given to Israel as a sign, and the Sabbath was
to be observed by the Jewish people “throughout their generations,
for a perpetual covenant” (Ex. 31:16). In this respect, God stated
concerning the Sabbath,

“It is a sign between me and the children of Israel forever: for in
six days the Lord made heaven and earth, and on the seventh day he
rested, and was refreshed” (Ex. 31:17).

When giving the Sabbath to Israel (cf. Ex. 20:11) or referring
to the Sabbath rest awaiting the people of God in the Book of
Hebrews (Heb. 4:4-9), in each instance, for a very good reason, God
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called attention to that which had occurred in Genesis chapters
one and two.

There is a latter work of restoration, followed by rest, which is based
on a former work of restoration, followed by rest; and the Sabbath was
given to the Jewish people to keep this thought ever before them.

That is, though the sign of the Sabbath concerned a present
work and future rest, it was based on a past work and rest. God
worked six days to restore a ruined creation in the opening chapter
of Genesis; and on the sixth day, along with the completion of His
work of restoration, He brought man into existence to rule over
the restored material creation (Gen. 1:26-28). Then God rested
on the seventh day.

But a ruin ensued once again. Man, an entirely new creation
in the universe, fell; and, as a result, the restored material cre-
ation was brought under a curse (Gen. 3:17), leaving God with
two ruined creations: man, and the material creation.

With that in mind, how did God, in the Genesis account, set
about to restore these two ruined creations? The answer is not
only clearly revealed but it is also very simple.

According to Scripture, God set about to restore the subse-
quent ruined creations in exactly the same manner which He had
used to restore the former ruined creation in the opening chapter
of Genesis. God set about to restore the two subsequent ruined
creations over a six-day period (in keeping with Gen. 1:2b-25);
and, in keeping with Gen. 2:2, 3, following His restorative work,
God would then rest on the seventh day.

The latter restoration must occur in complete keeping with the for-
mer restoration. A Divinely-designed pattern had been set in the former
restoration — a pattern set perfect in the beginning, which, accordingly,
could never change.

Thus, the latter restoration must occur over a six-day period.
And this six-day period of restorative work must, as the former,
be followed by a day of rest.

From a Biblical standpoint, it is not possible for the matter to occur
in any other manner. And the Sabbath, following six days of work,
wasgiven to Israel to keep the thought ever before the Jewish people
that, in accord with the opening verses of Genesis, God was going
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to once again rest for one day following six days of work to effect
the restoration of that which is presently in a ruined state (both
man and the material creation).

The Sabbath was a “sign,” and a sign in Scripture points to
something beyond itself. This “sign,” the Sabbath, points to a
seventh-day rest which God will enter into with His people (“the people
of God” in Heb. 4:9) following six previous days of restorative work.

Each day in the former restoration and rest was twenty-four
hours in length, but each day in the latter restoration and rest
is revealed to be one thousand years in length (II Peter 1:16-18;
3:3-8; cf. Matt. 16:28-17:5). Based on the pattern set forth in Gen-
esis chapters one and two, God is going to work for six thousand
years during the present restoration and then rest the seventh
one-thousand-year period.

Scripture begins by laying the foundational basis for this sep-
tenary arrangement of time in the opening verses (Gen. 1:1-2:3).
Then, accordingly, this is something seen or alluded to throughout
Scripture (Ex. 31:13-17; Num. 19:12; Hosea 5:15-6:2; Jonah 1:17;
Matt. 17:1; Luke 24:21; John 1:29, 35, 43; 2:1; 5:9; 9:14; 11:6, 7;
Heb. 4:1, 4, 9). And the matter is then brought to a conclusion
in Revelation chapter twenty, where the 1,000-year Messianic Era
is mentioned six times (vv. 2-7), immediately prior to the eternal
ages which are seen to follow (chs. 21, 22).

Scripture deals with 7,000 years of time — time extending
from the restoration of the earth and the creation of man to the
end of the Messianic Kingdom. Scripture has very little to say
about that which occurred prior to these 7,000 years, and it also
has very little to say about that which will occur following these
7,000 years. Scripture is built on this septenary arrangement
of time, which is based on the opening two chapters of Genesis;
and this is an evident fact which must be recognized if one would cor-
rectly understand God’s redemptive plans and purposes which He has
revealed in His Word.

2) The Signsin John's Gospel
The Gospel of John is built around eight signs; and, as in the
sign of the Sabbath, the signs in this gospel point to things beyond
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the signs themselves.

It is the Jew who requires a sign (I Cor. 1:22); and these signs,
taken from numerous signs which Jesus performed during His
earthly ministry, are directed (as was His ministry in that day) to
the Jewish people.

Jesus performed signs of this nature for one central purpose:

“...thatye [the Jewish people] mightbelieve that Jesus s the Christ,
the Son of God; and that believing ye might have life through his name
[‘life’ having to do with the subject at hand, the proffered kingdom,
not eternal life]” (John 20:30, 31; ¢f. John 2:11; 5:46, 47; 6:14, 21; 11:45).

Seven of the eight signs in John's gospel were performed in
connection with particular days, all in perfect keeping with one
another, all in perfect keeping with the sign of the Sabbath, and
allin perfect keeping with the septenary arrangement of Scripture.
And all of the signs refer, after different fashions, to the same
thing. They all refer to things surrounding Israel’s coming salvation
and restoration, which will occur after six days (after 6,000 years), in
the seventh day (in the seventh 1,000-year period).

The first sign, in 2:1-11, has to do with Jesus turning the water
insix waterpots towine (“six,” man’s number; the waterpots made
from the earth, as man; filled with water [the Word]; and through
Divine intervention a change ensues). This sign, pointing to the
future salvation and restoration of Israel as the wife of Jehovah,
occurred on the seventh day (1:29, 35, 43; 2:1), which is when Israel
will enter into these experiences foreshadowed by the sign.

The second sign, in 4:40-54, has to do with the healing of a
nobleman’s son. This sign occurred after Jesus had spent two
days with the Samaritans, on the third day (vv. 40, 43). It will be
after two days visiting “the Gentiles, to take out of them a people
for his name,” on the third day, that Jesus will return to the Jew-
ish people to effect healing for the nation (cf. Hosea 5:15-6:2;
Acts 15:14-18).

The third sign, in 5:1-9, also had to do with healing, with a
man being healed at a particular time. This healing occurred after
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thirty-eight years, on the Sabbath (vv. 5, 9). The reference (drawn
from an O.T. type) would be to the healing of the nation through
the second generation of Israelites being allowed to enter the land
under Joshua, after thirty-eight years (dating from the overthrow
at Kadesh-Barnea).

And both the sign and type would foreshadow the same fu-
ture event. They would both point to that future time when the
nation will be healed and will be allowed to enter the land under
Christ, an event which will occur on the seventh day, the Sabbath.

The fourth sign, in 6:1-14, has to do with bread being provided
for the multitudes; and this sign occurred in connection with the
Passover (v. 4). Jesus is that “bread of life” which will be provided
for the nation yet future (v. 35), and the Passover is the festival in
Lev. 23 which has to do with the future salvation of Israel, when
the nation will receive the true “bread of life.”

Israel has slain the Lamb (cf. Ex. 12:6; Acts 2:36; 3:14, 15),
but the nation has yet to appropriate the blood (cf. Ex. 12:7, 13;
Zech. 12:10; Rom. 11:26). The Passover, the first of seven Jewish
festivals outlining a prophetic calendar and sequence of events
in relation to Israel, will be fulfilled in that coming day when
Israel does appropriate the blood. And this will then be followed
by a continued supernatural provision for the nation, exactly as
foreshadowed by the sign.

The fifth sign, in 6:15-21, has to do with Christ’s departure,
a storm, His return, the disciples’ attitude toward Him at this
time, and the geographical location in which they subsequently
found themselves. It points to Christ’s departure from Israel two
thousand years ago (v. 15), the coming Tribulation (vv. 16-18),
Christ’s return (vv. 19, 20), the nation receiving Him (v. 21a),
and the nation’s restoration to the land (v. 21b). This is the only
sign not providing a specific reference to particular days, but the
chronology must be understood in the light of the other six signs.

The sixth sign, in 9:1-41, has to do with the healing of a blind
man, on the Sabbath day (v. 14). This points to Israel’s future de-
liverance from her blindness (Rom. 11:25), which will occur on
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the seventh day, the Sabbath. Or, as in Luke 24:13-31, it will occur
after two days (dating from the crucifixion), on the third day (v. 21).

The seventh sign, in 11:1-44, has to do with the resurrection of
Lazarus. This resurrection occurred after Jesus had been out of
the land of Judea two days, on the third day (vv. 6, 7), after Lazarus
had lain in the grave four days (v. 17). This points to Israel’s future
resurrection (Ezek. 37:12-14; Dan. 12:2) after two days, on the third
day; and at this time Israel will have been in the place of death
four days, dating four millenniums back to Abraham.

The eighth sign, in 20:1-29, has to do with Christ’s resur-
rection, after two days, on the third day. This sign points to that
coming third day, dating from the crucifixion, when not only
Israel but all of God’s firstborn Sons (Christ, Israel, and the
Church [following the adoption]) will be raised up to live in His
sight, which will be after two days, on the third day.

3) The Structure of Il Peter

II Peter parallels Jude in the sense that both deal with the Word
of the Kingdom and apostasy after a similar fashion.

Both epistles begin the same way. The first chapter of II Peter
is taken up with that which is stated in one verse in Jude (v. 3).
Then the matter of apostasy is dealt with throughout most of the
remainder of both epistles. However, there are things dealt with
in the first and third chapters of II Peter, showing the septenary
structure of the epistle, which are not dealt with at all in Jude.

Peter exhorts his readers to make their “calling [pertaining to
the kingdom] and election [‘selection’ for a position of power and
authority in the kingdom] sure” (1:1-15); and Jude states the same
thing in Jude 3 when he exhorts his readers to “earnestly contend
for [‘earnestly strive (Gk., epagonizomai, meaning to earnestly
strain every muscle of one’s being) with respect to’] the faith” (cf.
I Tim. 6:12; II Tim. 4:7, 8). Then the thought of apostasy relative
to “the faith” comes into view in both epistles.

However, Peter does something which Jude does notdo. Before
beginning his dissertation on apostasy he calls attention to that
which occurred on the Mount in Matt. 17:1-8 (II Peter 1:16-18),
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which has to do with the Son of Man coming in His kingdom, after
six days, on the seventh day (cf. Matt. 16:28-17:1).

Then toward the end of his epistle, Peter, unlike Jude, moves
from thoughts surrounding apostasy to thoughts surrounding
the existence and subsequent destruction of the heavens and the
earth at two different times.

1) At a time following the creation of the heavens and the
earth (“the heavens...of old,” and “the world that then was
[the world existing at the time of ‘the heavens...of old’ (in
Gen. 1:1, not during the days of Noah)]” [II Peter 3:5, 6]).

2) At a time following the restoration of the heavens and
the earth (“the heavens and the earth which are now,” exist-
ing since the restoration in Gen. 1:2b-25 [II Peter 3:7]).

The destruction of the former is seen in Gen. 1:2a (“But the
earth had become without form, and void; and darkness [the sun
had ceased to give its light] was upon the face of the deep [‘the
raging waters’]”), and the destruction of the latter — a destruction
by fire — is seen in succeeding verses in II Peter (3:10ff).

Peter then draws the entire matter to a climax by stating,

“But, beloved, be not ignorant [lit., ‘stop being ignorant’] of this
one thing, that one day is with the Lord as a thousand years, and a
thousand years as one day” (II Peter 3:8).

Understood contextually (vv. 3-7), the verse is self-explanatory.
“The heavens and the earth, which are now” (v. 7) must cover the
entire septenary period from chapter one (vv. 16-18), else II Peter 3:8
would be meaningless. And each day in this period is revealed to
be one thousand years in length — six millenniums of work, followed
by one millennium of rest, based on the opening verses of Genesis.

(Note one thing about the restoration in Gen. 1:2b-25 which should
be understood. This restoration could only have been a complete restora-
tion. No trace of “the world that then was” [the world preceding the
ruin seen in Gen. 1:2a], or the subsequent ruined earth [in Gen. 1:2a],
can be seen “in the heavens and the earth, which are now.”
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A complete restoration would have removed all traces of anything
having to do with “the world that then was” or with that world during
that time when it lay in a ruined state. That is to say, geology today
cannot show evidence of any type pre-existing creation or a ruin of
that pre-existing creation, for a complete restoration — the only type
restoration possible through the Divine work seen in Genesis chapter
one — would have removed all traces of a pre-existing creation and ruin.

In this respect, all that exists in the present secular world of history
and science—e.g., the complete fossil record, the dinosaurs, topographi-
cal formations such as the Grand Canyon, etc. — would all have to be
placed this side of the restoration seen in Gen. 1:2b-25, within time
covered by “the heavens and the earth, which are now.”

Thatwhich occurred during and resulted from the Noachian Flood,
1,656 years following the restoration of the earth [Gen. 6-8], along with
later topographical changes on the earth during the days of Peleg [born
100 years after the Flood (Gen. 10:25)], must be looked to for an explana-
tion of numerous things of the preceding nature, not to a world lying
in ruins in Gen. 